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either with the Father or with the Logos, but to require a separate Person, the Holy Ghost.
It afterwards was recognised as the principal function of the Holy Ghost to bring the world, and more particularly the human soul, back to the consciousness of its divine origin, and it was a similar function which He was believed to have exercised even at the baptism of Christl, at least by some of the leading authorities in the fourth and fifth centuries, Theodore of Mopsuestia, Nestorius, and others.
The problem, however, which concerns us more immediately, the oneness of the human and divine natures, is not affected by these speculations. It forms the fundamental conviction in St. Clement's, as in Philo's mind. If, in order to, bring about the recognition of this truth, a third power was wanted, St. Clement would find it in the Holy Ghost. If it was the Holy Ghost which gave to man the full conviction of his divine sonship, we must remember that this reconciliation between God and man was in the first instance the work of Christ, and that it had not merely a moral meaning, but a higher metaphysical purpose. If St. Clement had been quite consistent, he could only have meant that the human soul received the Holy Spirit through Christ, and that through the Holy Spirit only it became conscious of its true divine nature and mindful of its eternal home. We sometimes wish that St. Clement had expressed himself more fully on these subjects, more particularly on his view of the relation of man to God, to the Logos, and to the Holy Spirit.
On his fundamental conviction, however, there can 1 Harnack, I.e., i. pp. 91, 639.